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BIBLE TEACHING FOB ECONOMIC RECONSTRUCTION. 

(Prof. Jesse H. Holmes.) 

"Economics" has been defined as "the science of busi- 
ness"; and "business" may be defined as the art of supply- 
ing what people want. The function of religion is to induce 
men to want those things which are right in accord with the 
theory of life taught by the religion. Our problem, then, 
involves two questions: (1) What should a Christian want? 
and (2) how shall we make Bible teaching contribute to that 
want? 

(1) The general direction of human desire is toward pos- 
session — ownership. Our educational institutions on the whole 
tend to strengthen this desire. The conversation of our homes, 
our standards of success, our attitude toward men of wealth 
and poverty — all these emphasize the value of possession in 
the minds of the rising generation. Our schools add to this 
desire, and our churches do little or nothing to make it less. 
Young men and women go out into the world with the love 
of wealth and of the things wealth will buy firmly fixed in 
their minds; as they come to make the spirit of the nation, 
it, too, measures success in terms of wealth and power. 

Over against this desire is the teaching of the greatest 
of the Hebrew prophets, of Jesus, and of other great teachers 
of mankind, insisting that possession is no worthy end, but 
a mere incident — an occasional and unimportant by-product 
of that which is really worth while — the more abundant life. 
Lest this term may seem indefinite, I will take a moment to an- 
alyze its meaning, or rather its content. A more abundant life is 
in the first place a long life : our institutions succeed if they 
conquer disease, eliminate danger, extend the span of living. 
But this is only one dimension, and living is not mere dura- 
tion; we must add to length of life the element of breadth. 
And breadth means experience of men and things, knowledge 
of our world past and present, variety and interest. Length 
and breadth make only a surface, so we must add yet another 
dimension before we have any real content, and that dimen- 
sion is depth. This means, of course, the emotions, the en- 
thusiasms, without which no life has any value; it includes 
the affections, patriotism and religion, which at its best is a 
kind of world-patriotism. 
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The desire for a more abundant life — this, then, is the 
right objective for our teaching as a contribution to economic 
readjustment. But the more abundant life for whom? For 
ourselves only? That answer takes us back essentially to 
the desire for possession. Christianity calls for a merger of 
self in a larger self, and the question arises, how large that 
larger self shall be. Shall it be my family as in the case 
of the man who prayed: "Lord bless me and my wife, my 
son John and his wife, us four and no more"? Shall it be 
my church, my nation, my color, or shall it be all mankind? 
And if any groups are to be excluded, what is to be done with 
them? So far as appears there are three courses open to 
us: We may ignore them, we may enslave them, or we 
may kill them. We have tried all of these ways and are 
still trying them. We ignore the black and the yellow 
men for the most part, we enslave a large part of our 
working population, and we have just finished a great 
killing of an excluded group: excluded, that is, in the sense 
that its members cannot be included in the great co-operative 
attempt at the attainment of the more abundant life for all. 
To say, as we do say, that this is their own fault, is only 
to say in other words that it is not worth while to use the 
power of Christ to convert them, either because that power 
is insufficient, or because they are not worth the time and 
trouble. We have known for a generation just what the 
Germans were doing, and what they were preparing; but we 
have never thought it worth while to try to convert them. 
Is it then sufficient to have the name of Christian, with no 
faith or patience in the use of Christian methods? Apparently 
we are to retain the method of enslavement or of killing 
as the inevitable method of the future, just as in the past. 
Dr. Barton stated this morning that the Hebrew of the Old 
Testament regarded himself as divinely commissioned to en- 
force his civilization on the rest of the world just as the 
Moslem did a thousand years later, and the Germans a thou- 
sand years later still. He denied the truth of these various 
claims but has nothing else to offer for the future of civiliza- 
tion than a like claim for America and her allies. The only 
difference is that we are right while these of the past were 
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mistaken. It is true that the early Church was right also 
but it was not strong enough to enforce its rightness, and 
was obliged to fall back on the power of God for a matter 
of three or four centuries: it was not a good method except 
for weaklings. When in their feeble hands it so far 
succeeded that the Eoman Empire had to go through the 
motions of adopting it in self protection, they were enabled 
to put the real power of Roman arms behind it, and then — 
how it did goi Whether the thing that went was the real 
Christianity may be questioned. Anyway we are right 
now beyond a peradventure, and force or killing is the thing! 
May not one plead that along with the force and killing should 
go an attempt at conversion in a spirit of brotherly love that 
lays the emphasis on the brotherhood rather than on the 
naughtiness of the brothers? Some of the Germans even may 
be within the reach of the Divine power that reached all sorts 
in the early centuries. And some of us have been naughty 
sometimes. 

(2) The possible economic contribution of the Bible teach- 
er is the Bible's point of view — its standard of values. It 
is for him to substitute in the mind of his students the human- 
standard for the thing-standard. He must try to develop a 
faith in the capacity of men to receive the message of Christ 
and in the power of Christ to win them. Moreover, he must 
have himself and strive to impart to others, not merely an 
academic faith in men, but love for them, such that the real 
interest of his life shall be in increasing so far as may be the 
opportunity for a more abundant life for all men of all classes, 
colors, races and kindreds. This involves, too, the denial of 
special privileges except to the poor and weak who need them, 
and the assertion of special duties to the strong who can per- 
form them. 

This is economics, since economics is the science of busi- 
ness, and business is the art of supplying wants, and Bible 
teaching has for its purpose the proper standardizing of wants. 



